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suit best the altruistic facilities among them. 

But \Ye should be cautious not to \Yelcome anth

ropomorphic troubles or apotheotic exertions. 

Keither philanthropic attempts should commit 

any offence against the true Vedantists. The 

Greek
. 

and Roman mythologies are no doubt 

good illustrations of carrying anthropomorphic 

ideas in ascribing the situation of different gods, 

and in son1c cases the Indo-Aryan mythology 

is not found to be free from these faulty 

associations. 

The apotheotic tendency has made many 

a hero to pretend as identical \\·ith different 

gods and the social amelioration through altru

istic activities has also done much injury to 

receive the Scriptures in true light and thereby 

proselytised the Biblic reference to psilanthropic 

@xploitations. 

The Supreme Lord Shree Krishna Chaitanya 

has endowed the unalloyed intellegentia 

versed in pure Transcendental l\fanifestations 

with the different eternal relationship of the 

pure essence \rhich has no mundane d ecrepit 

condition. 
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:'.\Iany apathetic hearts are found to oppose 

theism in differe nt \\·ays by their participating 

in a particular phase of epistemology in \rhich 

they do not understand the spirit of Transcen-

dental position of Theism in the Vedanta 
system. 

The short-sighted conception of Impersonal

ism offered by the so-called busy mundane phi

losophers cannot be relied on when they haYe 

got no lien to pass any opinion about transcen

dence to which they have no access. The con

viction and experience stored up in mundane 

thesaurus cannot possibly accommodate the 

subject-matter of Vedanta \\·hich is beyond the 

realisation of the irnpoYerished senses and no 

previous experience could possibly judge the 

merits which cannot submit to the  area of the 

sensate. 

The Aphorisms of Vedanta do not go far to 

delineate the ::\Ianifestive Phases of the Abso. 

lute save some directions \\·hich are inculcated 

in supplementary books ; so \YC need not expect 

all sorts of perspective views of the Transcen. 
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dence through the short-sketched words of the 

Aphorisms. 

·we haYe noticed some abuses among the 

so-called Vedantists when they associate them

selves with mundane thoughts under the pan
theistic interpretations of 'Vedanta. The 

pseudo-Vaishnavas, viz . ,  Bauls and Sahajiycs t ogether 

with a section of tl1e Smartas, have sho\rn a 

degraded phase in their worldly behaviour based 

on a distorted view of \' edanta. The very 

inculcation of the \\·ord "Oaridra Narayana" of the 

altruistic school is  a vivid illustration of the 

gross abuse of the Yedantic thought in the hands 

of naturalists, atheists, sceptics and agnostics 

who all claim to be co vered by the ideas of 

\'edantic school. \i\lhere,·er Pure theism is 
crossed in the least, we notice a degraded feeling 

paramount in their heart to [defile pure devotion 

of the unalloyed schools. The und igested food 

offered by Vedanta Darshan will not nourish the 

intelligentia, even if they h;:ive got possession of 

the same through their linguistic attaim:nents but 

vitiated by the contamination and misuse of 

foreign ideas. 
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YII. CONCLUSION 

A. Col\DION BASIC AGREEl\IEKT.-All t he 

interpretations of the Aphorisms \\"Oulcl sho,,· 

t b at the Fountainhead is One without a Second. 

He is Positive Kno\\'ledge and is not to be capti
Ya ted by mundane speculative method. He is 

both Transcendent and Immanent. All the 

commentators conjoin in subscribing that Im. 
material Plane is an essential need of the un. 

a11oyed Spiritual Entity. Every vievv has cor

roborated the emancipating policy of Vedanta ; 

so they do not differ with its renunciating prin

ciple. But the principle of dissociation of tem

poral thought and observation is dealt with in 

different \vays 

B .  TRUE REcoxcrLIATION BY THE SuPRE:ME 

LORD HrMsELF.-The Supreme Lord Shree 

Krishna Chaitanya has furnished a true re

conciliative principle by which the cardinal 

points of difierence in reading the Aphorisms 
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are harmonised. And the ' Govinda-Bhashyam ' 

may be accepted as a true attempt to  meet the 

conflicting impressions arisen from different angles 

of visions. The manifestation of the Spirit has 

got a different aspect from the mundane impres

sion of the enjoyers which is given an opportunity 

to corroborate in 'a harmonious spirit. In going 

back to our original situation, tbe soul is disen

tangled with the inadequacies and shortcoming, 

of natural manifestations. 

c. SO-CALLED DENOUNCEl\IENT OF VEDA:l\T.\. 
BY THE SuPRE:.\lE LORD:-Shree Krishna Chaitanya 

i:; often observed by silly eyes to have rejected 

\ edanta, because a sectarian interpretation of the 

same has renounced the manifestive phase in the 

transcendence. In order to remove the impression 

of the commoners of the nomenclature of Vedanta, 

suc l t  vrnrds \Yer� incidentally recorded through 

the foresight of Shree Krishna Das Kaviraj Prabhu 

as he did critically expose the erroneous impres

sions among the pedants of the day who guided the 

mass. The Supreme Lord was rnisunderstoo<l 

by Sarbabhauma and Prakashanada in their 

common belie{ of henotheists. So the Real and 
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True Explanations through Transcendental Sounds 

from the Supreme Lord regulated and removed 

their inadvertencies in the true conception of 

Vedanta. 

Shree JeeYa Gos\rnmi Prabhu has gi,·en a 
Yery clear conception of the true view published 

before the Krishna-loving demeanour of the de

Yotees. The Akhilarasamritamurtee, Krishna's nomen

clature, is delineated in tbe Aphorisms under 

guarded ·words which haYe a characteristic of 

brevity meant to delude ancl confuse the barren, 

unsoft, unripe, non-relative amplifiers of their im

poverished reasons. �foreoYer, misunderstood 

versions of Vedanta "·ill again mislead people just 

like the misconceptions of the Udupi Pandits 

when the Supreme Lord accosted them at their 

very seat. 

The common interpretations of the Apho

risms would tell an unwary reader that Sadhana 

will lead to mukti (Sayujya or complete merging 

into the Absolute or four others, viz. , Salokya, 

Sarshti, Samipya and Sarupya), \rhich are more or 
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less indexes of mundane referene instead · of 

Prema or Transcendental Love. 

The misguided theists have drav.rn a wrong 

conclusion in their incorrect readings of both 

the Aphorisms of Jaimini and Vyasa. So the 

correct transcendental position may be incul
cated into the brains of non-devotees \.vhen they 

recollect several passsages of B hagavatam which 

reject the erroneous abstracted ideas of pheno

mena. Shree G:vinda Bhashyam has supplied 
some more additional enlightenments to the 

writings of Shreela J eeva, specially because all 

Yague observers have demanded a positive 

interpretation of the ' Achintya-Vedaveda Siddhanta ' 

o f  the Supreme Lord. 

D. DISAGREEING CHARATERISTICS.-In the 

different interpretation by the readers of the 

Aphorisms, we :find that the Absolute One has 

the greatest magnitude in comparison to the 

other items of reference, viz. ,  Jivas (Individual 
souls), Prakriti (Material Energy) , Kala (Time) and 

Karma (Fruitive work) . Energy is not accepted 

along with the One Fountainhed. Others have 
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seen all sorts of energies centred in that One. 
There are Manifestive Natures of that One that 

are opposed by a particular school of Absolutists 

who deny all sorts of potencies, in as much as 

these are outcome of temporal senses. So the 

question of potency in the Fountainhead has been 

made a controversial point. The phenomenal 

world is a production of the Efficient and Material 

Causes which are denied in the long run by the 

analogy of Vivarta. So Devotion has not been 

accepteJ as the medium of approaching the 

manifested Transcendental Absolute. Accord

ing to their secular view no distinctive process 

should be asserted in the Integral situation of the 
Greatest Magnitude. 

Other commentators dissenting from this 

view have established DistinctiYe l\Ionism and 
Dif-ferentiated Synthetic Dualism by polemical 

controversies. The Distinctive J\Ionism has 

established Every-Existing Vishnu as the 

Supreme Authority of the Personality of God

head. But there is again a dissension between 

this Vaishnavite view and the Shaivite aggres

sion where the Impersonal termination 1s 
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figured b�· the Phallic Emblematic Form of 

Representation of a temporal existence. They 

have a distinct motiYe of establishing the Im

personalism in the long run, though for the sake 

of argument they come forward \<vith a quarrel

ling attitude with the Eternal situation of the 

Personality of Godhead. 

Commentators also differ in the divisibility 

of the Integral Brahma by suspending Swagata, 

Sajatiya and Vijatiya Bhedas which we always meet 

in the gross objects of this temporal world ; 

whereas manifestive distinctions are and can be 

found in the transcendence as well. without any 

rupture or unwholesomeness of this gross and 

mundane region. 

E .  TRANSCENDENTAL SPONTANEOUS IM-

. PORT : ' BrnvAT-RUDHI BRITT! OF SHRUTIS.

There may occur a doubt as to why the Com

mentators have shown different temperaments 

from the reading of an identical passage in the 

Aphorisms. We may say in reply that they have 

been guided by ·wrong recollective convictions of 

Nature's qualitative products instead of having 
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any true aural transcendental reception from the 

lips of true devotees. The transcendental sounds 

are not located in the different chambers of the 

museum of mundane relativity, but they have got 

' Rudhi-Brtti ' which kills functional references of  

sounds which are quite adaptable to the senses. 

F. ASPECT OF SHREE MooRTI.-The Im

personal school belie\·es that the conception of 

' Indistinctivc Brahma " and the partial concep

tion of the All-\Yide Paramatma should be the final 

decision of the Vedanta Darshana. But as the 

polemic side of the Aphorisms was meant for the 

infant class of theological seminary, no elucidating 

treatises should be inserted in the Aphorisms 

\Yhich \rnuld be rather pe1:plexing to unfledged 

youths \Vho are busy \\'ith their puerile mundane 

impressions. The juvenile thought is supplemen

ted by the true transcendental pastimes of tl1e 

Personality of Adhokshaja and not by a particular 

Aspect of the One Who is considered as th;} 

Fountainhead of all Personalities of Godhead. 

Akhilarasamritamurti Krishna has soh·ed the v\·hole 

question in a11 its phases by including the fullest 

identity of Brahma where t ranscendental relativi-
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ties do not form cataracts to the eyes of readers, 

and in approaching Hirn the interpretations of 

Bhagavatam and Sattwata Pancharatras have paved the 

way to get the true ontological aspect of Vedanta. 

So the five descending Aspects of Krishna in five 

planes are no barriers as they are to the short

sighted policy of the Mayavadins and Karmins. 

I n  the :fifth Aspect of Archa we find the best 

suitability of regulating the wrong activities of 

our senses \vhich actuate us as enjoyers of mun
dane phenomena and of having a devotional 

temperament to regain the relationship \Yith the 
Absolute Krishna. The monists may claim that 

the five transcendental facsimiles or transcen
dental projections of the Absolute are detrimental 

to their whims ; so the Supreme Lord may 

redeem those fallen souls of Mayavadins and 

Karmins, "·hen they do approach Archa (Facsimile 

of the Transcendental Manifested Absolute in 

mundane region) , Antaryami ( Immanent Aspect of 

the Transcendental Manifested Absolute) , Vaibhava 

(Manifestive Transcendental Aspects of the Per_ 

sonal Absolute in the Eternal as well as their Dis

closures m this mundane sph@res), Vyuha 
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(Transcendent Quadrantal Manifestations of the 

Personal Absolute) , and Para (Integral Origin o f  

the Personal Absolute), instead o f  shouting with 

their tentative arguments which haYe n o  locus 

standi. 
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