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presenting Bhagavad-gǭtǕ As It Is, is to present the mission of the Supreme
Personality of Godhead, K a. Our business is to present the will of K a,
not that of any mundane speculator like the politician, philosopher or
scientist, for they have very little knowledge of K a, despite all their other
knowledge. When K a says, man-manǕ bhava mad-bhakto mad-yǕjǭ mǕἂ
namaskuru, etc., we, unlike the so-called scholars, do not say that K a and
His inner spirit are different. K a is absolute, and there is no difference
between K a's name, K a's form, K a's quality, K a's pastimes, etc.
This absolute position of K a is difflcult to understand for any person who
is not a devotee of K a in the paramparǕ (disciplic succession) system.
Generally the so-called scholars, politicians, philosophers, and svǕmǭs,
without perfect knowledge of K a, try to banish or kill K a when
writing commentary on Bhagavad-gǭtǕ. Such unauthorized commentary
upon Bhagavad-gǭtǕ is known as MǕyǕvǕdǭ-BhǕἨya, and Lord Caitanya has
warned us about these unauthorized men. Lord Caitanya clearly says that
anyone who tries to understand Bhagavad-gǭtǕ from the MǕyǕvǕdǭ point of
view will commit a great blunder. The result of such a blunder will be that
the misguided student of Bhagavad-gǭtǕ will certainly be bewildered on the
path of spiritual guidance and will not be able to go back home, back to
Godhead.

Our only purpose is to present this Bhagavad-gǭtǕ As It Is in order to
guide the conditioned student to the same purpose for which K a descends
to this planet once in a day of BrahmǕ, or every 8,600,000,000 years. This
purpose is stated in Bhagavad-gǭtǕ, and we have to accept it as it is;
otherwise there is no point in trying to understand the Bhagavad-gǭtǕ and its
speaker, Lord K a. Lord K a first spoke Bhagavad-gǭtǕ to the sun-god
some hundreds of millions of years ago. We have to accept this fact and thus
understand the historical significance of Bhagavad-gǭtǕ, without
misinterpretation, on the authority of K a. To interpret Bhagavad-gǭtǕ
without any reference to the will of K a is the greatest offense. In order to
save oneself from this offense, one has to understand the Lord as the
Supreme Personality of Godhead, as He was directly understood by Arjuna,
Lord K a's first disciple. Such understanding of Bhagavad-gǭtǕ is really
profitable and authorized for the welfare of human society in fulfilling the
mission of life.

The K a consciousness movement is essential in human society, for it
offers the highest perfection of life. How this is so is explained fully in the
Bhagavad-gǭtǕ. Unfortunately, mundane wranglers have taken advantage of
Bhagavad-gǭtǕ to push forward their demonic propensities and mislead
people regarding right understanding of the simple principles of life.
Everyone should know how God or K a is great, and everyone should
know the factual position of the living entities. Everyone should know that a
living entity is eternally a servant and that unless one serves K a one has









lotus feet of śrǭla RȊpa GosvǕmǭ along with his elder brother SanǕtana
GosvǕmǭ, as well as RaghunǕtha DǕsa and RaghunǕtha Bha a, GopǕla
Bha a, and śrǭla Jǭva GosvǕmǭ. I offer my respectful obeisances to Lord
K a Caitanya and Lord NityǕnanda along with Advaita ǔcǕrya,
GadǕdhara, śrǭvǕsa, and other associates. I offer my respectful obeisances to
śrǭmatǭ RǕdhǕrǕ ǭ and śrǭ K a along with Their associates, śrǭ LalitǕ and
ViŜǕkhǕ.

he kἠἨἈa karunǕ-sindho dǭna-bandho jagat-pate
gopeŜa gopikǕ-kǕnta rǕdhǕ-kǕnta namo 'stu te

O my dear K a, You are the friend of the distressed and the source of
creation. You are the master of the gopǭs and the lover of RǕdhǕrǕ ǭ. I offer
my respectful obeisances unto You.

tapta-kǕ¶cana-gaurǕἆgi rǕdhe vἠndǕvaneŜvari
vἠἨabhǕnu-sute devi praἈamǕmi hari-priye

I offer my respects to RǕdhǕrǕ ǭ whose bodily complexion is like molten
gold and who is the Queen of V ndǕvana. You are the daughter of King
V abhǕnu, and You are very dear to Lord K a.

vǕ¶chǕ-kalpatarubhyaŜ ca kἠpǕ-sindhubhya eva ca
patitǕnǕἂ pǕvanebhyo vaiἨἈavebhyo namo namaỠ

I offer my respectful obeisances unto all the Vai ava devotees of the Lord
who can fulfill the desires of everyone, just like desire trees, and who are
full of compassion for the fallen souls.

Ŝrǭ kἠἨἈa caitanya prabhu nityǕnanda
Ŝrǭ advaita gadǕdhara ŜrǭvǕsǕdi-gaura-bhakta-vἠnda

I offer my obeisances to śrǭ K a Caitanya, Prabhu NityǕnanda, śrǭ
Advaita, GadǕdhara, śrǭvǕsa and all others in the line of devotion.

hare kἠἨἈa, hare kἠἨἈa, kἠἨἈa kἠἨἈa, hare hare
hare rǕma, hare rǕma, rǕma rǕma, hare hare.

Bhagavad-gǭtǕ is also known as GǭtopaniἨad. It is the essence of Vedic
knowledge and one of the most important UpaniἨads in Vedic literature. Of
course there are many commentaries in English on the Bhagavad-gǭtǕ, and
one may question the necessity for another one. This present edition can be



explained in the following way. Recently an American lady asked me to
recommend an English translation of Bhagavad-gǭtǕ. Of course in America
there are so many editions of Bhagavad-gǭtǕ available in English, but as far
as I have seen, not only in America but also in India, none of them can be
strictly said to be authoritative because in almost every one of them the
commentator has expressed his own opinions without touching the spirit of
Bhagavad-gǭtǕ as it is.

The spirit of Bhagavad-gǭtǕ is mentioned in Bhagavad-gǭtǕ itself. It is
just like this: if we want to take a particular medicine, then we have to
follow the directions written on the label. We cannot take the medicine
according to our own whim or the direction of a friend. It must be taken
according to the directions on the label or the directions given by a
physician. Similarly, Bhagavad-gǭtǕ should be taken or accepted as it is
directed by the speaker himself. The speaker of Bhagavad-gǭtǕ is Lord śrǭ
K a. He is mentioned on every page of Bhagavad-gǭtǕ as the Supreme
Personality of Godhead, BhagavǕn. Of course the word
"bhagavǕn"sometimes refers to any powerful person or any powerful
demigod, and certainly here BhagavǕn designates Lord śrǭ K a as a great
personality, but at the same time we should know that Lord śrǭ K a is the
Supreme Personality of Godhead, as is confirmed by all great ǕcǕryas
(spiritual masters) like śa karǕcǕrya, RǕmǕnujǕcǕrya, MadhvǕcǕrya,
NimbǕrka SvǕmǭ, śrǭ Caitanya MahǕprabhu and many other authorities of
Vedic knowledge in India. The Lord Himself also establishes Himself as the
Supreme Personality of Godhead in the Bhagavad-gǭtǕ, and He is accepted
as such in the Brahma- saἂhitǕ and all the PurǕἈas, especially the śrǭmad-
BhǕgavatam, known as the BhǕgavata PurǕἈa (KἠἨἈas tu bhagavǕn
svayam). Therefore we should take Bhagavad-gǭtǕ as it is directed by the
Personality of Godhead Himself.

In the Fourth Chapter of the GǭtǕ the Lord says:

(1)  imaἂ vivasvate yogaἂ proktavǕn aham avyayam
vivasvǕn manave prǕha manur ikἨvǕkave 'bravǭt

(2)  evaἂ paramparǕ-prǕptam imaἂ rǕjarἨayo viduỠ
sa kǕleneha mahatǕ yogo naἨἲaỠ parantapa

(3)  sa evǕyaἂ mayǕ te 'dya yogaỠ proktaỠ purǕtanaỠ
bhakto 'si me sakhǕ ceti rahasyaἂ hy etad uttamam

Here the Lord informs Arjuna that this system of yoga, the Bhagavad- gǭtǕ,
was first spoken to the sun-god, and the sun-god explained it to Manu, and
Manu explained it to Ik vǕku, and in that way, by disciplic succession, one





acceptance is given in the Tenth Chapter.

(12)  arjuna uvǕca
paraἂ brahma paraἂ dhǕma pavitraἂ paramaἂ bhavǕn
puruἨaἂ ŜǕŜvataἂ divyam Ǖdi-devam ajaἂ vibhum

(13)  Ǖhus tvǕm ἠἨayaỠ sarve devarἨir nǕradas tathǕ
asito devalo vyǕsaỠ svayaἂ caiva bravǭἨi me

(14)  sarvam etad ἠtaἂ manye yan mǕἂ vadasi keŜava
na hi te bhagavan vyaktiἂ vidur devǕ na dǕnavǕỠ

"Arjuna said: You are the Supreme Brahman, the ultimate, the supreme
abode and purifier, the Absolute Truth and the eternal Divine Person. You
are the primal God, transcendental and original, and You are the unborn and
all-pervading beauty. All the great sages like NǕrada, Asita, Devala, and
VyǕsa proclaim this of You, and now You Yourself are declaring it to me. O
K a, I totally accept as truth all that You have told me. Neither the gods
nor demons, O Lord, know Thy personality." (Bg. 10. 12-14).

After hearing Bhagavad-gǭtǕ from the Supreme Personality of Godhead,
Arjuna accepted K a as Paraἂ Brahma, the Supreme Brahman. Every
living being is Brahman, but the supreme living being, or the Supreme
Personality of Godhead, is the Supreme Brahman. Paraἂ dhǕma means that
He is the supreme rest or abode of everything, pavitram means that He is
pure, untainted by material contamination, puruἨam means that He is the
supreme enjoyer, divyam, transcendental, Ǖdi-devam, the Supreme
Personality of Godhead, ajam, the unborn, and vibhum, the greatest, the all-
pervading.

Now one may think that because K a was the friend of Arjuna, Arjuna
was telling Him all this by way of flattery, but Arjuna, just to drive out this
kind of doubt from the minds of the readers of Bhagavad- gǭtǕ, substantiates
these praises in the next verse when he says that K a is accepted as the
Supreme Personality of Godhead not only by himself but by authorities like
the sage NǕrada, Asita, Devala, VyǕsadeva and so on. These are great
personalities who distribute the Vedic knowledge as it is accepted by all
ǕcǕryas. Therefore Arjuna tells K a that he accepts whatever He says to
be completely perfect. Sarvam etad ἠtaἂ manye: "I accept everything You
say to be true." Arjuna also says that the personality of the Lord is very
difficult to understand and that He cannot be known even by the great
demigods. This means that the Lord cannot even be known by personalities
greater than human beings. So how can a human being understand śrǭ K a
without becoming His devotee?

Therefore Bhagavad-gǭtǕ should be taken up in a spirit of devotion. One



should not think that he is equal to K a, nor should he think that K a is
an ordinary personality or even a very great personality. Lord śrǭ K a is
the Supreme Personality of Godhead, at least theoretically, according to the
statements of Bhagavad-gǭtǕ or the statements of Arjuna, the person who is
trying to understand the Bhagavad-gǭtǕ. We should therefore at least
theoretically accept śrǭ K a as the Supreme Personality of Godhead, and
with that submissive spirit we can understand the Bhagavad-gǭtǕ. Unless
one reads the Bhagavad-gǭtǕ in a submissive spirit, it is very difficult to
understand Bhagavad-gǭtǕ because it is a great mystery.

Just what is the Bhagavad-gǭtǕ? The purpose of Bhagavad- gǭtǕ is to
deliver mankind from the nescience of material existence. Every man is in
difficulty in so many ways, as Arjuna also was in difficulty in having to
fight the Battle of Kuruk etra. Arjuna surrendered unto śrǭ K a, and
consequently this Bhagavad-gǭtǕ was spoken. Not only Arjuna, but every
one of us is full of anxieties because of this material existence. Our very
existence is in the atmosphere of nonexistence. Actually we are not meant to
be threatened by nonexistence. Our existence is eternal. But somehow or
other we are put into asat. Asat refers to that which does not exist.

Out of so many human beings who are suffering, there are a few who are
actually inquiring about their position, as to what they are, why they are put
into this awkward position and so on. Unless one is awakened to this
position of questioning his suffering, unless he realizes that he doesn't want
suffering but rather wants to make a solution to all sufferings, then one is
not to be considered a perfect human being. Humanity begins when this sort
of inquiry is awakened in one's mind. In the Brahma-sȊtra this inquiry is
called "brahma-jij¶ǕsǕ." Every activity of the human being is to be
considered a failure unless he inquires about the nature of the Absolute.
Therefore those who begin to question why they are suffering or where they
came from and where they shall go after death are proper students for
understanding Bhagavad-gǭtǕ. The sincere student should also have a firm
respect for the Supreme Personality of Godhead. Such a student was Arjuna.

Lord K a descends specifically to reestablish the real purpose of life
when man forgets that purpose. Even then, out of many, many human
beings who awaken, there may be one who actually enters the spirit of
understanding his position, and for him this Bhagavad- gǭtǕ is spoken.
Actually we are all followed by the tiger of nescience, but the Lord is very
merciful upon living entities, especially human beings. To this end He spoke
the Bhagavad-gǭtǕ, making His friend Arjuna His student.

Being an associate of Lord K a, Arjuna was above all ignorance, but
Arjuna was put into ignorance on the Battlefield of Kuruk etra just to
question Lord K a about the problems of life so that the Lord could
explain them for the benefit of future generations of human beings and
chalk out the plan of life. Then man could act accordingly and perfect the



mission of human life.
The subject of the Bhagavad-gǭtǕ entails the comprehension of five basic

truths. First of all, the science of God is explained and then the
constitutional position of the living entities, jǭvas. There is ǭŜvara, which
means controller, and there are jǭvas, the living entities which are controlled.
If a living entity says that he is not controlled but that he is free, then he is
insane. The living being is controlled in every respect, at least in his
conditioned life. So in the Bhagavad-gǭtǕ the subject matter deals with the
ǭŜvara, the supreme controller, and the jǭvas, the controlled living entities.
Prakἠti (material nature) and time (the duration of existence of the whole
universe or the manifestation of material nature) and karma (activity) are
also discussed. The cosmic manifestation is full of different activities. All
living entities are engaged in different activities. From Bhagavad-gǭtǕ we
must learn what God is, what the living entities are, what prakἠti is, what the
cosmic manifestation is and how it is controlled by time, and what the
activities of the living entities are.

Out of these five basic subject matters in Bhagavad-gǭtǕ it is established
that the Supreme Godhead, or K a, or Brahman, or supreme controller, or
ParamǕtmǕïyou may use whatever name you likeïis the greatest of all. The
living beings are in quality like the supreme controller. For instance, the
Lord has control over the universal affairs, over material nature, etc., as will
be explained in the later chapters of Bhagavad-gǭtǕ. Material nature is not
independant. She is acting under the directions of the Supreme Lord. As
Lord K a says, "Prakἠti is working under My direction." When we see
wonderful things happening in the cosmic nature, we should know that
behind this cosmic manifestation there is a controller. Nothing could be
manifested without being controlled. It is childish not to consider the
controller. For instance, a child may think that an automobile is quite
wonderful to be able to run without a horse or other animal pulling it, but a
sane man knows the nature of the automobile's engineering arrangement. He
always knows that behind the machinery there is a man, a driver. Similarly,
the Supreme Lord is a driver under whose direction everything is working.
Now the jǭvas, or the living entities, have been accepted by the Lord, as we
will note in the later chapters, as His parts and parcels. A particle of gold is
also gold, a drop of water from the ocean is also salty, and similarly, we the
living entities, being part and parcel of the supreme controller, ǭsvara, or
BhagavǕn, Lord śrǭ K a, have all the qualities of the Supreme Lord in
minute quantity because we are minute ǭŜvaras, subordinate ǭŜvaras. We are
trying to control nature, as presently we are trying to control space or
planets, and this tendency to control is there because it is in K a. But
although we have a tendency to lord it over material nature, we should know
that we are not the supreme controller. This is explained in Bhagavad-gǭtǕ.

What is material nature? This is also explained in GǭtǕ as inferior prakἠti,



inferior nature. The living entity is explained as the superior prakἠti. Prakἠti
is always under control, whether inferior or superior. Prakἠti is female, and
she is controlled by the Lord just as the activities of a wife are controlled by
the husband. Prakἠti is always subordinate, predominated by the Lord, who
is the predominator. The living entities and material nature are both
predominated, controlled by the Supreme Lord. According to the GǭtǕ, the
living entities, although parts and parcels of the Supreme Lord, are to be
considered prakἠti. This is clearly mentioned in the Seventh Chapter, fifth
verse of Bhagavad-gǭtǕ: "Apareyam itas tv anyǕm." "This prakἠti is My
lower nature." "Prakἠtiἂ viddhi me parǕm jǭva-bhȊtǕἂ mahǕ-bǕho yayedaἂ
dhǕryate jagat." And beyond this there is another prakἠti: jǭva-bhȊtǕm, the
living entity.

Prakἠti itself is constituted by three qualities: the mode of goodness, the
mode of passion and the mode of ignorance. Above these modes there is
eternal time, and by a combination of these modes of nature and under the
control and purview of eternal time there are activities which are called
karma. These activities are being carried out from time immemorial, and we
are suffering or enjoying the fruits of our activities. For instance, suppose I
am a businessman and have worked very hard with intelligence and have
amassed a great bank balance. Then I am an enjoyer. But then say I have
lost all my money in business; then I am a sufferer. Similarly, in every field
of life we enjoy the results of our work, or we suffer the results. This is
called karma.

ǬŜvara (the Supreme Lord), jǭva (the living entity), prakἠti (nature),
eternal time and karma (activity) are all explained in the Bhagavad- gǭtǕ.
Out of these five, the Lord, the living entities, material nature and time are
eternal. The manifestation of prakἠti may be temporary, but it is not false.
Some philosophers say that the manifestation of material nature is false, but
according to the philosophy of Bhagavad-gǭtǕ or according to the
philosophy of the Vai avas, this is not so. The manifestation of the world is
not accepted as false; it is accepted as real, but temporary. It is likened unto
a cloud which moves across the sky, or the coming of the rainy season
which nourishes grains. As soon as the rainy season is over and as soon as
the cloud goes away, all the crops which were nourished by the rain dry up.
Similarly, this material manifestation takes place at a certain interval, stays
for a while and then disappears. Such are the workings of prakἠti But this
cycle is working eternally. Therefore prakrti is eternal; it is not false. The
Lord refers to this as "My prakἠti." This material nature is the separated
energy of the Supreme Lord, and similarly the living entities are also the
energy of the Supreme Lord, but they are not separated. They are eternally
related. So the Lord, the living entity, material nature and time are all
interrelated and are all eternal. However, the other item, karma, is not
eternal. The effects of karma may be very old indeed. We are suffering or



enjoying the results of our activities from time immemorial, but we can
change the results of our karma, or our activity, and this change depends on
the perfection of our knowledge. We are engaged in various activities.
Undoubtedly we do not know what sort of activities we should adopt to gain
relief from the actions and reactions of all these activities, but this is also
explained in the Bhagavad-gǭtǕ.

The position of ǭsvara is that of supreme consciousness. The jǭvas, or the
living entities, being parts and parcels of the Supreme Lord, are also
conscious. Both the living entity and material nature are explained as
prakἠti, the energy of the Supreme Lord, but one of the two, the jǭva, is
conscious. The other prakἠti is not conscious. That is the difference.
Therefore the jǭva-prakἠti is called superior because the jǭva has
consciousness which is similar to the Lord's. The Lord's is supreme
consciousness, however, and one should not claim that the jǭva, the living
entity, is also supremely conscious. The living being cannot be supremely
conscious at any stage of his perfection, and the theory that he can be so is a
misleading theory. Conscious he may be, but he is not perfectly or
supremely conscious.

The distinction between the jǭva and the ǭŜvara will be explained in the
Thirteenth Chapter of Bhagavad-gǭtǕ. The Lord is kἨetra-j¶aỠ, conscious, as
is the living being, but the living being is conscious of his particular body,
whereas the Lord is conscious of all bodies. Because He lives in the heart of
every living being, He is conscious of the psychic movements of the
particular jǭvas. We should not forget this. It is also explained that the
ParamǕtmǕ, the Supreme Personality of Godhead, is living in everyone's
heart as ǭŜvara, as the controller, and that He is giving directions for the
living entity to act as he desires. The living entity forgets what to do. First of
all he makes a determination to act in a certain way, and then he is entangled
in the acts and reactions of his own karma. After giving up one type of
body, he enters another type of body, as we put on and take off old clothes.
As the soul thus migrates, he suffers the actions and reactions of his past
activities. These activities can be changed when the living being is in the
mode of goodness, in sanity, and understands what sort of activities he
should adopt. If he does so, then all the actions and reactions of his past
activities can be changed. Consequently, karma is not eternal. Therefore we
stated that of the five items (ǭŜvara, jǭva, prakἠti time and karma) four are
eternal, whereas karma is not eternal.

The supreme conscious ǭŜvara is similar to the living entity in this way:
both the consciousness of the Lord and that of the living entity are
transcendental. It is not that consciousness is generated by the association of
matter. That is a mistaken idea. The theory that consciousness develops
under certain circumstances of material combination is not accepted in the
Bhagavad-gǭtǕ. Consciousness may be pervertedly reflected by the covering



of material circumstances, just as light reflected through colored glass may
appear to be a certain color, but the consciousness of the Lord is not
materially affected. Lord K a says, "mayǕdhyakἨeἈa prakἠtiỠ." When He
descends into the material universe, His consciousness is not materially
affected. If He were so affected, He would be unfit to speak on
transcendental matters as He does in the Bhagavad-gǭtǕ. One cannot say
anything about the transcendental world without being free from materially
contaminated consciousness. So the Lord is not materially contaminated.
Our consciousness, at the present moment, however, is materially
contaminated. The Bhagavad-gǭtǕ teaches that we have to purify this
materially contaminated consciousness. In pure consciousness, our actions
will be dovetailed to the will of ǭŜvara, and that will make us happy. It is not
that we have to cease all activities. Rather, our activities are to be purified,
and purified activities are called bhakti. Activities in bhakti appear to be like
ordinary activities, but they are not contaminated. An ignorant person may
see that a devotee is acting or working like an ordinary man, but such a
person with a poor fund of knowledge does not know that the activities of
the devotee or of the Lord are not contaminated by impure consciousness or
matter. They are transcendental to the three modes of nature. We should
know, however, that at this point our consciousness is contaminated.

When we are materially contaminated, we are called conditioned. False
consciousness is exhibited under the impression that I am a product of
material nature. This is called false ego. One who is absorbed in the thought
of bodily conceptions cannot understand his situation. Bhagavad- gǭtǕ was
spoken to liberate one from the bodily conception of life, and Arjuna put
himself in this position in order to receive this information from the Lord.
One must become free from the bodily conception of life; that is the
preliminary activity for the transcendentalist. One who wants to become
free, who wants to become liberated, must first of all learn that he is not this
material body. Mukti or liberation means freedom from material
consciousness. In the śrǭmad-BhǕgavatam also the definition of liberation is
given: Mukti means liberation from the contaminated consciousness of this
material world and situation in pure consciousness. All the instructions of
Bhagavad-gǭtǕ are intended to awaken this pure consciousness, and
therefore we find at the last stage of the GǭtǕ's instructions that K a is
asking Arjuna whether he is now in purified consciousness. Purified
consciousness means acting in accordance with the instructions of the Lord.
This is the whole sum and substance of purified consciousness.
Consciousness is already there because we are part and parcel of the Lord,
but for us there is the affinity of being affected by the inferior modes. But
the Lord, being the Supreme, is never affected. That is the difference
between the Supreme Lord and the conditioned souls.

What is this consciousness? This consciousness is "I am." Then what am



I? In contaminated consciousness "I am" means "I am the lord of all I
survey. I am the enjoyer." The world revolves because every living being
thinks that he is the lord and creator of the material world. Material
consciousness has two psychic divisions. One is that I am the creator, and
the other is that I am the enjoyer. But actually the Supreme Lord is both the
creator and the enjoyer, and the living entity, being part and parcel of the
Supreme Lord, is neither the creator nor the enjoyer, but a cooperator. He is
the created and the enjoyed. For instance, a part of a machine cooperates
with the whole machine; a part of the body cooperates with the whole body.
The hands, feet, eyes, legs and so on are all parts of the body, but they are
not actually the enjoyers. The stomach is the enjoyer. The legs move, the
hands supply food, the teeth chew and all parts of the body are engaged in
satisfying the stomach because the stomach is the principal factor that
nourishes the body's organization. Therefore everything is given to the
stomach. One nourishes the tree by watering its root, and one nourishes the
body by feeding the stomach, for if the body is to be kept in a healthy state,
then the parts of the body must cooperate to feed the stomach. Similarly, the
Supreme Lord is the enjoyer and the creator, and we, as subordinate living
beings, are meant to cooperate to satisfy Him. This cooperation will actually
help us, just as food taken by the stomach will help all other parts of the
body. If the fingers of the hand think that they should take the food
themselves instead of giving it to the stomach, then they will be frustrated.
The central figure of creation and of enjoyment is the Supreme Lord, and
the living entities are cooperators. By cooperation they enjoy. The relation is
also like that of the master and the servant. If the master is fully satisfied,
then the servant is satisfied. Similarly, the Supreme Lord should be
satisfied, although the tendency to become the creator and the tendency to
enjoy the material world are there also in the living entities because these
tendencies are there in the Supreme Lord who has created the manifested
cosmic world.

We shall find, therefore, in this Bhagavad-gǭtǕ that the complete whole is
comprised of the supreme controller, the controlled living entities, the
cosmic manifestation, eternal time, and karma, or activities, and all of these
are explained in this text. All of these taken completely form the complete
whole, and the complete whole is called the Supreme Absolute Truth. The
complete whole and the complete Absolute Truth are the Supreme
Personality of Godhead, śrǭ K a. All manifestations are due to His
different energies. He is the complete whole.

It is also explained in the GǭtǕ that impersonal Brahman is also
subordinate to the complete. Brahman is more explicitly explained in the
Brahma-sȊtra to be like the rays of the sunshine. The impersonal Brahman
is the shining rays of the Supreme Personality of Godhead. Impersonal
Brahman is incomplete realization of the absolute whole, and so also is the
conception of ParamǕtmǕ in the Twelfth Chapter. There it shall be seen that



the Supreme Personality of Godhead, Puru ottama, is above both
impersonal Brahman and the partial realization of ParamǕtmǕ. The Supreme
Personality of Godhead is called sac-cid-Ǖnanda-vigraha. The Brahma-
saἂhitǕ begins in this way: ǭŜvaraỠ paramaỠ kἠἨἈaỠ sac-cid-Ǖnanda-
vigrahaỠ / anǕdir Ǖdir govindaỠ sarva-kǕraἈa-kǕraἈam. "K a is the cause
of all causes. He is the primal cause, and He is the very form of eternal
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