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Dasa-mila-tattva
Srila Bhaktivinoda Thakura

[srag-dhara meter]

amndyah praha tattvariin harim iha paramam
the Vedas proclaim Absolute Truth ~ Sri Hari here the Supreme

sarva-saktimm rasabdhim

the possessor of all potencies of rasa an ocean

tad-bhinnarisars ca jivan prakrti-kavalitan

His separated parts and jivas by His illusory potency swallowed-up
tad-vimuktams ca bhavad
from maya  liberated and by nature
bhedabheda—-prakasarir sakalam api hareh
different and one a manifestation everything and  of Sri Hari
sadhanar Suddha-bhaktirm
the means for attainment is the pure bhakti
sadhyariv tat—pritim evety upadisati janan
the objective  is love for Him certainly thus instructs the people

gaura—candrah svayam sah
the Golden Lord whose personally He

effulgence resembles a moon
sah gaura-candrah — the Golden Lord whose effulgence resembles a moon; svayam — personally;
upadisati — instructs; janan — the people; iti — that; amnayah — the message of the Vedas as received
through disciplic succession; praha — has stated; iha — in this world; paramam tattvam — the Supreme
Absolute Truth; (is) harim — SiT Hari; (He is) sarva-Saktim — the possessor of all potencies; (He is) rasa-
abdhim — an ocean of rasa; jivan — the living entities; (are) tad — His; bhinna — separated; arisan — parts;
kavalitan — swallowed-up ie. imprisoned; prakrti — by His apara-prakrti ie. illusory potency; ca — and;
bhavad — through experiencing bhava; vimuktan — they can be completely liberated; tat — from maya;
sakalam — everything (including both spiritual and material worlds); (is) prakasam — a manifestation;
abheda — one; api — and; bheda — different; hareh — from Sti Hari; sadhanam — the means for attainment;
(is) Suddha-bhaktim — the limbs of pure devotion; sadhyam — the objective (of that devotion); eva tat-
pritim — is certainly love and affection for Him.

. Pramana: The teachings of the Vedas received through guru-parampara are known as amnaya. The infal-

lible evidence of the Vedas, of the smyti-Sastras headed by the Srimad-Bhagavatam, as well as evidence
such as direct sense perception (pratyaksa), that concur with the guidance of the Vedas, are all accepted
as pramana (evidence). This pramana establishes the following prameyas (fundamental truths):

. Parama-tattva: Si7 Hari alone is the Supreme Absolute Truth.

. Sarva-§aktiman: Sri Krsna is the possessor of all potency.

. Akhila-rasamrta-sindhu: He is the ocean of nectarean mellows.

. Vibhinnamsa-tattva: Both the mukta (liberated) and baddha (conditioned) jivas are His eternally

separated parts and parcels.

. Baddha-jivas: Conditioned souls are subject to the control and covering of maya.
. Mukta-jivas: Liberated souls are free from maya.
. Acintya-bhedabheda-tattva: The entire universe, consisting of the conscious (cif) and unconscious

(acit), is Sii Hari’s acintya-bhedabheda-prakasa, that is to say, it is His manifestation which is incon-
ceivably both different and non-different from Him.
Suddha-bhakti: Pure devotional service is the only practice (sadhana) to attain perfection.

10. Krsna-priti: Transcendental love and affection for Krsna is the one and only final object of attainment

(sadhya-vastu).



2 DASA-MULA-TATTVA 1-2

[§ikharinT meter]

svatah-siddho vedo hari-dayita—vedhah—prabhrtitah

self-evident Vedas of Hari the object of mercy Brahma beginning with

pramanarit sat-praptam pramiti-visayan tan nava—vidhan

evidence by saints asreceived  of knowledge  the scope  of that nine kinds

tatha pratyaksadi—-pramiti-sahitarin sadhayati nah

in that way direct perception headed by knowledge along with establishes for us

na yuktis tarkakhya pravisati tatha sakti-rahita

not reason known as logic comprehend in addition of potency devoid
vedah — Veda; sat-praptam — as received by saints; prabhrtitah — headed; hari-dayita — by the recipient
of Sri Hari’s mercy; vedhah — Brahmajt; nah — (is) our; svatah-siddhah — self-evident; pramanam —
evidence; (That evidence) sadhayati — establishes; tan — of that; nava-vidhan — nine kinds; pramiti-
visayan — of subject-matters in relation to that pramana; tatha sahitam — in addition to; pramiti —
secondary subject-matters; pratyaksa-adi — headed by direct perception; tatha — in addition; yuktih — the
process of reason; tarka-akhya — known as argument and counterargument; Sakti-rahita — which is devoid
of (transcendental) potency; na pravisati — cannot comprehend (acintya, inconceivable subject matter)

(1) The self-evident Vedas, which have been received in the sampradaya through the guru-parampara by
recipients of Sri Hari’s mercy such as Brahmaji and others, are known as amnaya-vakya. The nine
prameya-tattvas are established by these amnaya-vakyas with the help of other pramanas that follow the
guidance of these Sastras, such as evidence obtained by direct sense perception (pratyaksa). Reasoning
that is only based on logic is always lame in the matter of evaluating inconceivable subject matters, since
logic and argument have no access in the realm of the inconceivable.

haris tv ekamn tattvam vidhi—Siva—-suresa—pranamitah

SriHari indeed the one Absolute Truth by Brahma Siva Indra who is offered homage

yvad evedarin brahma prakrti-rahitam tat tv anumahah

which certainly that supreme brahman devoid of potency that indeed His effulgence

paratma tasyamso jagad-anu-gato visva—janakah
the Supersoul His plenary of the who has entered  of the the father
portions universe  into every atom  universe

sa vai radha-kanto nava-jalada—kantis cid-udayah

that verily the lover of Sr1 Radha the hue of a new cloud whose luster original form of cit-Sakti
tu — indeed; harih — Sti Hari; (is) ekam — the one Absolute; tartvam — Truth; pranamitah — who is offered
homage; vidhi — by Brahma; §iva — Siva; (and) sura-isa — Indra; idam — that; brahma — non-differentiated
light; yat — which; (is) prakrti-rahitam — devoid of potency; tat — that; (is) fu eva — nothing but;
anumahah — (His) effulgence; para-atma — the Supersoul; jagad-anu-gatah — who has entered into every
atom of the universe; (and) visva-janakah — the father of the universe, MahaVisnu; (are) tasya — His;
amsah — plenary portions; vai — verily; (It is) sah — that; cid-udayah — original form of cit-Sakti; kantih
— whose luster; (is) nava-jalada — the hue of a new cloud; (who is) radha-kantah — the lover of Sri Radha.

(2) Indeed Sti Hari, to whom Brahma, Siva, Indra and other devatas continuously offer pranama, is the
only Supreme Absolute Truth. Nirvisesa-brahma that is devoid of sakti is SrT Hari’s bodily effulgence.
Maha-Visnu, who has created the universe and who has entered into it as the indwelling Supersoul of all,
is simply His partial manifestation. It is that SrT Hari alone, the very form of transcendental reality (ciz-
svariipa), whose complexion is the color of a freshly formed thunder cloud, who is Sii Radha-vallabha,
the beloved of StT Radha.



DASA-MULA-TATTVA 3—4 3

pardakhydayah Sakter aprthag api sa sve mahimani
from His transcendental potency  non-different although that in His glory
sthito jivakhyam svam acid—abhihitari tarn tri-padikam
situated  that known as jiva own that known as unconscious His three-fold

sva—tantrecchah Saktirh sakala—visaye prerana—paro

fully independent in His desires  potency _in all realms and  the supreme instigator and the
dimensions of action ultimate source of inspiration

vikaradyaih Sunyah parama-puruso ’yarir vijayate

from all external transformations etc. free Supreme Person may He be victorious
api — although; aprthag — non-different; para-akhyayah Sakteh — from His transcendental potencys;
(which is) tam svam — His own,; tri-padikam — three-fold; Saktim — potency; (the other two aspects being)
Jjiva-akhyam — that known as jiva ( the multiple vibhinnamsa parts); (and) acid-abhihitam — that known
as unconscious; sah — that; parama-purusah — Supreme Person; (is) sthitah — situated; sve mahimani —
in His glory; (He is) sva-tantra-icchah — fully independent in His desires; Siinyah — free; vikara-adyaih
— from all external transformations etc.; ayam — He; (is) prerana-parah — the supreme instigator and the

ultimate source of inspiration; sakala-visaye — in all realms and dimensions of action; vijayate — may He
be especially victorious.

(3) Although Sri Bhagavan is non-different from His inconceivable transcendental potency (para-Sakti),
He has His own independent nature and desires. His para-sakti consists of three aspects — cit-Sakti
(spiritual potency), jiva-Sakti (marginal potency), and maya-Sakti (external potency) — and He always
inspires them to engage in their respective functions. That para-tattva (Supreme Absolute Truth), even
while performing all these activities, still remains immutable and is eternally situated in the fully tran-
scendental svariipa of His own glory.

sa vai hladinyas ca pranaya-vikrter hladana-ratas
that same for His hladin1  and on account of a transformation is attached to activities
potency caused by love of delight

tatha samvic—chakti-prakatita—raho-bhava-rasitah

and from His potency of cognizance is evoked for confidential moods His tendency

tatha sri—sandhinya krta—visada—tad—dhama-nicaye
and through His existence-  created of His splendid abodes within the hosts
sustaining potency

rasambodhau magno vraja-rasa—vilast vijayate
of rasa in an ocean is immersed that enjoyer of pleasure- may He be
pastimes in Vraja victorious
pranaya-vikrteh — on account of a transformation caused by love; hladinyah — for His hladin1 potency,
Sti Radha; vai sah — that same (Sr1 Hari); hlddana-ratah — is attached to activities of delight; ca tatha —
and; rasitah — His tendency; rahah — for confidential; bhava — moods; prakatita — is manifested; samvit-
Sakti — from His potency of cognizance; tathd — and; sri-sandhinyah — through His existence-sustaining
potency; vraja-rasa-vilast — that enjoyer of pleasure-pastimes in Vraja; magnah — is immersed; rasa-
ambudhau — in an ocean of rasa; krta — created; nicaye — within the hosts; visada-tad-dhama — of His
splendid abodes; vijayate — may He be especially victorious.

(4) There are three functions of svariipa-sakti: hladini, sandhint and samvit. Krsna remains perpetually
immersed in the pranaya-vikara of the hladini-sakti. Because of the confidential bhavas evoked by samvit-
sakti, He is ever-situated as rasika-Sekhara in relishing newer and newer rasa. That supremely independ-
ent pastime prince, Sri Krsna, is ever-drowned within the ocean of vraja-rasa in His transcendental
bliss-filled abodes, headed by Vrndavana, which are manifest through sandhini-sakti. All glories to Him!



4 DASA-MULA-TATTVA 5—-6

sphulingah rddhagner iva cid-anavo jiva-nicaydah

sparks of a blazing fire like spiritual atoms of jivas the multitude

hareh suryasyaivaprthag api tu tad-bheda-visayah

of SriHari of the sun indeed non-different although from Him  they are different

vase maya yasya prakrti-patir evesvara iha

under his that illusory  has is the master of  indeed the Supreme in this
control potency His potency Lord world
sa jivo mukto ’pi prakrti-vasa-yogyah sva-gunatah
the liberated whereas by thatillu- of being is capable by his nature
living entity even sory potency controlled

iva — like; sphulingah — sparks; rddha-agneh — of a blazing fire; jiva-nicayah — the multitude of jivas;
(are) eva — indeed; cid-anavah — spiritual atoms; siryasya — of the sun; hareh — of ST Hari; api —
although; aprthag — non-different; (from Him in quality) bheda-visayah — they are different; fad — from
Him; visayah — in capacity; eva — indeed; iha — in this world; Zsvarah — the Supreme Lord; prakrti-patih
— is the master of His potency; (and) yasya — has; maya — that illusory potency; vase — under his control;
api — whereas even; sah muktah jivah — the liberated living entity; yogyah — is capable; vasa — of being
controlled; prakrti — by that illusory potency; sva-gunatah — by his (constitutional) nature.

(5) Just as many tiny sparks burst out from a blazing fire, so the innumerable jivas are like atomic,
spiritual particles in the rays of the spiritual sun, St Hari. Though these jivas are non-different from Sri
Hari, they are also eternally different from Him. The eternal difference between the jiva and I$vara is that
I$vara is the Lord and master of maya-sakti, whereas the jiva can fall under the control of maya, even in
his liberated stage, due to his constitutional nature.

svaruparthair hinan nija—sukha—paran krsna—vimukhdan

from the purpose of their ~who are  to selfish happiness who are  from Krsna who are turned

spiritual constitution divorced dedicated away
harer maya-dandyan guna-nigada—jalaih kalayati
from Sri Hari  who are suitable to  of the three bind- with the ~ and net she binds
receive punishment  ing influences  shackles (maya-Sakti)
tatha sthulair lingair dvi-vidhavaranaih klesa—nikarair
in the same way  gross and subtle  with two kinds of coverings of sufferings with multitudes
maha-karmalanair nayati patitan svarga—nirayau
with the powerful ropes of fruitive activity she leads the fallen souls to heaven and hell

kalayati — she (maya-$akti) binds; patitan — the fallen souls; hinan — who are divorced; svariipa-arthaih
— from the purpose of their spiritual constitution; paran — who are dedicated; nija-sukha — to selfish
happiness; krsna-vimukhan — who are turned away from Sti Krsna; fatha — and; maya-dandyan — who
are suitable to receive punishment; hareh — from ST Hari; nigada-jalaih — with the shackles and net;
guna — of the three binding influences (sattva, rajas and tamas); nikaraih — through the agency of a
multitude; klesa — of sufferings; nayati — she leads; (them) svarga-nirayau — to heaven and hell; dvi-
vidha — through the agency of two kinds; avaranaih — of bodily coverings; sthiilaih — gross; lingaih —
and subtle; (and) maha-karma-alanaih — with the powerful ropes of fruitive activity.

(6) By his original nature the jiva is an eternal servant of Krsna. His svariipa-dharma is service to Sri
Krsna. Bhagavan’s bewildering energy (mdya) punishes those jivas who are bereft of that svaripa-
dharma. These jivas are diverted from Krsna, and are concerned with their own happiness. She binds
them in the ropes of the three modes of material nature — sattva, rajah and tamah — covers their svariipa
with gross and subtle bodies, throws them into the miserable bondage of karma, thus repeatedly causing
them to experience happiness and distress in heaven and hell.
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yada bhramam bhramarir hari-rasa—galad—vaisnava—janari

when after wandering throughout due to the mellows  is melting a Vaisnava
the three worlds of Sr1 Hari (whose heart)
kadacit sampasSyan tad-anugamane syad ruci-yutah
at some time by beholding of Him through following  he may of spiritual possessed
in the footsteps become taste

tada krsnavrttya tyajati sanakair mayika—dasarit

then by entering the service of he aban- by very gradual the state of being influenced

that servant of ST Krsna  dons stages by material illusion
svariuparir bibhrdano vimala-rasa-bhogarihn sa kurute
his constitutional cinmaya form accepting of unalloyed rasa in the bliss he engages

yada — when; kadacit — at some time; bhramam bhramam — after wandering repeatedly throughout the
three worlds in the eighty-four lakhas of species; sampasyan — by beholding; vaisnava-janam — a
Vaisnava; galad — (whose heart) is melting; hari-rasa — due to (relishing) the mellows of Sti Hari’s nama,
ripa, gun and Iila; syad — he may become; yutah — possessed; ruci — of spiritual taste; anugamane —
through following in the footsteps; tad — of that Vaisnava; tada — then; krsna-avrttya — by entering the
(service of that servant) of St Krsna; Sanakaih — by very gradual stages; ryajati — he abandons; mayika-
dasam — the state of (being influenced by) material illusion; (and) bibhranah — accepting; svaripam —
his constitutional cinmaya form (of ekadasa-bhava); sah kurute — he engages; bhogam — in the bliss;
vimala-rasa — of unalloyed rasa.

(7) When, in the course of wandering amongst the higher and lower species in the material world, a jiva
is able to behold a Vaisnava absorbed in the flowing rasa of sri-hari-bhakti, taste arises in his heart for
following the Vaisnava way of life. By chanting sri-krsna-nama, he gradually becomes free from his con-
ditioning. Step by step, he then gains his intrinsic, cinmaya-svaripa (transcendental form), and becomes
qualified to taste the pure and spiritual rasa of direct service to St Krsna.

hareh Sakteh sarvam cid—-acid akhilam syat parinatih

of SriHari of the energy everything spiritual material everything should be a transformation

vivartam no satyam Srutim iti viruddharr kali-malam

the vivarta-vada not factual to the Vedic conclusion that contrary of the age of Kali contamination

harer bhedabhedau sruti-vihita—tattvarn suvimalarm

from Sr Hari  is one and different by the Vedas established truth the spotless
tatah premnah siddhir bhavati nitaram nitya—visaye
for this reason  of love perfection comes into being as the reality when one accepts this principle

as eternal and all-encompassing

sarvam — everything; cid-acid — both spiritual and material; syar — should be understood to be; parinatih
— a transformation; Sakteh — of the energy; hareh — of Sti Hari; vivartam — the impersonal philosophy of
illusion; (is) u — certainly; na — not; satyam — factual; (it is) kali-malam — an impurity produced by the
personified age of quarrel; (it is) viruddham — contrary; srutim — to the Vedic conclusion; suvimalam —
the spotless; tattvam — truth; vihita — established; sruti — by the Vedas; (is) iti — that; akhilam —
everything; bheda-abhedau — is one and different; hareh — from S11 Hari; fatah — for this reason; siddhih
— perfection; premnah — of love; bhavati — comes into being; nitaram — as the complete reality; nitya-
visaye — when one accepts this principle as eternal and all-encompassing.

(8) The entire spiritual and material creation is a transformation of Si1 Krsna’s Sakti. The impersonal
philosophy of illusion (vivarta-vada) is not true. It is an impurity that has been produced by Kali-yuga,
and is contrary to the teachings of the Vedas. The Vedas support acintya-bhedabheda-tattva (inconceiv-
able oneness and difference) as the pure and absolute doctrine, and one can attain perfect love for the
Eternal Absolute when he accepts this principle.



6 DASA-MULA-TATTVA 9-10

Srutih krsnakhyanarihn smarana—nati-puja—vidhi—ganah

hearing chanting about SiT Krsna remembering offering worshiping the group of spiritual
prayers principles
tatha dasyarin sakhyarii paricaranam apy atma—dadanam
also  accepting oneself  becoming serving Krsna’s  as well as  offering one’s whole
as His servant His friend lotus feet self to His feet

navangany etaniha vidha-gata—bhakter anudinari

nine limbs of these in this according to the injunc- of devotional day after day
world tions of scripture service

bhajan Sraddha-yuktah suvimala-ratim vai sa labhate

who performs bhajana endowed with faith sublime sprout of prema certainly one attains

(The following are) vidhi-gandh — the group of spiritual principles: srutih — hearing; (and) krsna-
akhyanam — chanting about ST Krsna; smarana — remembering His nama, guna, riipa and I1la; nati —
offering (prayers of) submission; piija — offering worship to His $ri-vigraha; fatha — also; dasyam —
accepting oneself as His servant; sakhyam — becoming His friend; paricaranam — travelling by foot to
the tirthas established by His lotus feet; api — as well as; atma-dadanam — offering one’s whole self to
His feet; iha — in this world; sah — one; sraddha-yuktah — endowed with faith; bhajan — who performs
bhajana; etani — of these (following); nava-angani — nine limbs; bhakteh — of devotional service; gata —
according to; vidha — the sacred injunctions of scripture: anu-dinam — day after day; vai — certainly;
labhate — attains; suvimala-ratih — sublime and faultless sprout of prema.

(9) One should perform bhajana of the nine processes of vaidhi-bhakti, namely, sravanam (hearing), kir-
tanam (chanting), smaranam (remembering), vandanam (offering prayers), arcanam (worshiping), pada-
sevanam (serving Krsna’s lotus feet), dasyam (acting as Krsna’s servant), sakhyam (becoming Krsna’s
friend), and atma-nivedanam (surrendering oneself fully to Sii Krsna). One who with faith daily prac-
tices bhajana in this way certainly achieves pure krsna-rati.

svaripavasthane madhura-rasa-bhavodaya iha

in his svaripa when one becomes situated in madhura-rasa  bhava arises at that time

vraje radha-krsna—-svajana—jana—bhavarii hrdi vahan

in Vraja of Srf Radha-Krsna of antaranga-parikaras (ragatmikas) the mood in his heart as he bears

paranande pritin jagad-atula—sampat-sukham aho

of the supremely blissful prema within the universe incomparable the opulence that bliss How wonderful!

vilasakhye tattve parama—paricaryam sa labhate

as pleasure-pastimes known Truth in the form of the supreme service  he attains

iha — at that time; avasthane — in the (mature) stage; svariipa — when the jiva realizes his own original
form; udaye — upon the arousal; bhava — of ecstatic love; madhura-rasa — in the conjugal mellow; vahan
— as he bears; hrdi — in his heart; bhavam — the internal mood; jana — (felt) by the ragatmika persons
(Vrajavasis); sva-jana — who are personal associates (antaranga-parikara); radha-krsna — of St Radha-
Krsna; vraje — in Their abode of Vraja; aho — How wonderful!; sah labhate — he (gradually) attains;
sukham — that bliss; sampat — (which is) the opulence; atula — incomparable; jagad — within the universe;
(that is) pritim — prema (love); parama-paricaryam — in the form of the supreme service; para-anande
— of the supremely blissful; tattve — (Absolute) Truth; (that service which is) akhye — known; vilasa — as
pleasure-pastimes.

(10a) In the mature stage of sadhana-bhakti, when the jiva becomes situated in his svariipa, then by the
influence of the hladint potency, the state of bhava in madhura-rasa arises within him. In other words, the
mood to follow in the footsteps of the dearmost associates of S1i Srf Radha Krsna in Vraja arises in his heart.
Gradually he obtains happiness and prosperity that is unsurpassed in this world, in the form of the supreme
service of paramananda-tattva, which is known as vilasa. There is no greater gain than this for the jiva.



DASA-MULA-TATTVA 10B — DASA-MULA-MAHATMYA 7

prabhuh kah ko jivah katharh idam acid-visvam iti va

the Master who? who the jiva? what is this temporary material world? thus and

vicaryaitan arthan hari-bhajana-krc chastra—caturah

having considered these  points of Sr Hari to the bhajana who is devoted in siddhanta becomes expert

abhedasam dharman sakalam apardadhariv pariharan

for impersonal the desire attachment to dharma all offences completely abandons
liberation and adharma
harer namanandariv pibati hari-daso hari—janaih
of SiT Hari name the blissful drinks of Sri Hari that servant in the company of hari-janas

kah — who?; (is) prabhuh — the Master; kah — who?; (is) jivah — the living entity; katham — why; (has)
idam — this; visvam — world; a-cid — of unconscious dull matter; (come about) va — and (how does the
spiritual realm exist?); iti — thus; vicarya — having considered; etan — these; arthan — points; hari-
bhajana-krt — one engaged in the worship of Sri Hari; Sastra-caturah — becomes expert in siddhanta
(scriptural conclusions); pariharan — completely abandons; asari — the desire; abheda — for impersonal
liberation; dharman — attachment to dharma and adharma; (and) sakalam — all; aparadham — offences;
hari-dasah — that servant of SiT Hari; pibati — drinks; anandam — the blissful; nama — name; hareh — of
Sri Hari; hari-janaih — in the company of the Sri Hari’s people.

(10b) Who is Krsna? Who am I, the jiva? What is this temporary material (acit) world, and the eternal
spiritual (cit) world? He, who is exclusively devoted to the bhajana of SiT Hari and has made an intelli-
gent analysis of the vaisnava-Sastras under the guidance of suddha-bhaktas, who has abandoned all
offences and attachment to dharma and adharma, and who can consider and dispose of all questions, that
servant of St Hari drinks the sublime beverage of §ri-hari-nama in the company of other hari-janas.

samsevya daSa-miilam vai hitva ’vidyam ayart janah

having cultivated of these ten certainly after casting ignorance that person
fundamental verses away
bhava—-pustirih tatha tustin labhate sadhu-sangatah
of his bhava nourishment and satisfaction attains with sadhu through association

ayar1 — that; janah — person; samsevya — having cultivated (through hearing, chanting etc.); dasa-miilam —
of these ten fundamental verses; vai — certainly; hitva — after casting away; avidyam — (the material disease
generated from) ignorance; labhate — attains; bhava-pustim — nourishment of his ecstatic relationship with
S11 Hari; fatha — and; rustim — satisfaction; sadhu-sangatah — through association with sadhu.

When the jiva studies and carefully follows this Dasa-miula, he throws far away material disease in the
form of ignorance. Thereafter, through the association of sadhus, he obtains the nourishment of bhava,
and becomes fully satisfied.



8 SANSKRIT PROSODY

Examples of popular sanskrit metres
— guru (a long syllable); v laghu (a short syllable); o guru or laghu

0 o/u—— O (odd) O O _ O O/u—uo(even)
anustubh: rad ha -cin-ta ni-ve-se-na yas-ya-kan-tir vi-lo-pi-ta

bhujanga-prayata: na-ma-mis-va-ram-sac' ci-da-nan-da-ri pam

. VYUY VU —
malini: ni-ja-ni-ka-ta-ni-va-sari de-Hi- go var-dha-nat-vam

C

pafica-camara: ka-da-ka r_s \Zz sT-ha-marit kr pa ka- tak sa -bha- ]a nam

_ P v —_— /\J (g \/J — \J - \J -
rathoddhata: Sya-ma-sun da-ra-si-khan-da-se-kha-ra
— U v —

o . _- — — v ) /——u——u—
sardula-vikridita: van-de-rii-pa-s

-na-ta-nau-ra- ghu-yu -gau Sri-ji-va-go-pa-la-kau

v v v o

a-
—_ — — /u v v v

na-ta-r. ukan dar-ni-ra-va-dhi
U/

Sikharint: bha-]e nit-ya- nan-darm’ bha- -ja-

— ——/uuu —_— = = v —  —
srag-dhara: van-de- hariv-$ri- gu -roh-$r1 yu-ta-pa-da Ja-ma-lari $r7 -QU-FiN-vais-na-vams-ca

L e YV Y] J—
totaka: pra na-ma-mi- sa-da pra _bhu- -pa-da-pa-dam

_ v —u/— v /- o/ — -
tanaka: mari-pu-na-tu sar-va-da-ra ' vin-da-ban-dhu' nan-di-ni

- v - v — v - v —_ v = VY T N
or: mah-ya-mat-ma-pa-da-pad-ma - das-ya-das-tu-rad-hi-
. O v v — v —
upajati: van- -de- gu roh -$rT' ca-ra- na-ra-vin- ~dam

b
. _ —_ - () - v v v _—/ _—
vasanta-tilaka: de-vim-gu-naih-su-la-li-ta la-Ii-tar-na-ma-mi



